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The belief in the possibility of a 
short decisive war appears to be one of 
the most ancient and dangerous 
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National Integration 


One who has successfully grown a tree from a sapling has also the capacity to grow a whole 
garden from seed. The case of national integration is on a clear parallel with this, for just as our 
whole gardenful of flowers blossom from a large number of individual seeds, so can our national 
integration blossom from a large number of individuals. Individual integration 1s something 
which we can already be said to be enjoying, for haven't all of us at least one good friend in the 
opposite community? Itis quite clear that the goal we are aiming at the level of society has alread’ 
been achieved at the level of the individual. Extend your personal experience to society as % 
whole and the result will be national integration. 





Its Own Proof 


There are many parts of the Quran which, on the surface, appear to be mere assertions, there 
being no evidence to support them. But, the fact is, that these statements are their own proof, for 
the language in which they are couched 1s superhuman. It 1s God alone — and no other — whos 
able to utter such words. 

Allah is He who created the heavens and the earth.” (Quran 14:32). Thisis a sentence which 
can never be uttered with regard to any being other than God. This initselfis evidence of its truth, 
for the only One who can make such a statement 1s He who ts, indeed, the creator of the heavens 
and the earth. None other could ever dare make a statement of such vast significance. Indee? 
throughtout the history of the world, there is no record of anyone ever having had the audacity to 
say: “Ihave created the heavens and the earth.” 

Think! If Allah should enshroud vou in perpetual night till the Day of Resurrection, what other 
god could give you light? ..... Think! If Allah should give you perpetual day, until the 
Resurrection. what other god could bring you the night to sleep in? .... (Quran, 28:71-72). 

It befits no one other than Allah to utter these words, and that is why no one has had the 
courage to make sucha statement. This initselfis ample proof that these are the words of God. 

[tis saidin the Quran that surely “itis Allah who keeps the heavens and the earth trom falling. 
Should they fall. none could hold them back but He. (Quran, 35:41). Ponder over these words. 
Who could ever have the temerity to utter them? Only One whois above the heavens and the earth 
could say such a thing. One who in actual fact has the power to keep the heavens and the earth 
under His control. No one could say such a thing as a matter of postulation. No human being has it 
in him to make divine utterances with his human tongue. This 1s a divine statement such as could 
onlv have been made by God. (119:4). 














The Correct Way 


That which you have been given is but the fleeting comfort of this life. For better and more 
enduring 1s God’s reward to those who believe and put their trust in Him; who avoid gross sins 
and indecencies and, when angered, are willing to forgive; who respond to the call of their Lord, 
are constant in prayer, and conduct their affairs by mutual consent; who bestow in alms a portion 
of that which We have given them and, when oppressed, seek to redress their wrongs. Let evil be 
rewarded with like evil. But he who forgives and seeks reconcilement shall be rewarded by God. 
He does not love the wrongdoers. Those who avenge themselves when wronged incur no guilt. 

ut great 1s the guilt of those who oppress their fellow men and conduct themselves with 
wickedness and injustice in the land. These shall be sternly punished. But true constancy lies in 
forgiveness and patient forbearance (42:36-43). 





God’s Hospitality 


Do the unbelievers think that they can make My servants protectors against Me? We have 
prepared Hell to be their dwelling place. Say: “Shall we tell you who will lose most through their 
labours? Those whose endeavours in this world are misguided and who think even then that what 
they do is right; who disbelieve the revelations of their Lord and deny that they will ever meet 
Him.” Vain are their works. On the Day of Resurrection We shall nct honour then). Hell is their 
" reward: because they had no faith and scoffed at My messengers and My signs. As for those who 
Ghave faith and do good works, the Gardens of Paradise shall be their abode. They shall dwell there 
torever, desiring no change to befall them. Say: “If all the sea were ink with which to write the 
words of my Lord, the sea would surely be consumed before my Lord’s words were finished. 
though we brought another sea to replenish it.” Say: “I am but a mortal like yourselves. It is 
revealed to me that your Lord is One God. Let those that hope to meet their Lord do what is right 
and make none sharer of the worship due to his Lord.” (18:102-110). 
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Islamic Society 


Believers, if an ungodly person brings you some news. inquire first into its truth, lest you should 
hurt others un Wittingly and, afterwards, be filled with remorse for what you have done. Know 
that God’s Messenger is among you. If he obeyed youin many matters, you would surely come to 
yrief, But God has endeared the Faith to you and beautitied it in your hearts. making unbelief, 
wrongdoing and disobedience abhorrent to you. Such are those who are rightly guided through 
God's grace and blessing. God is wise and all-knowing. If two parties of the believers take ul 
arms against one another, make peace between them. If either of them commits aggression 
against the other, fight against the aggressors until they submit to God’s judgement. When they 
submit, make peace between them in equity and justice; Ged loves the just. The believers are one 
brotherhood, make peace among your brothers and fear God, so that you may be shown mercy. 
Believers, let no men mock other men who may perhaps be better than themselves. Let no 
women mock other women, who may perhaps be better than themselves. Do not defame one 
another, nor call one another by nicknames. Itis evil to be called by a bad name after embracing 
the true faith. Those who do not repent are wrongdoers. Believers, avoid immoderate suspicion, 
for in some cases suspicion is a sin. Do not spy on one another, nor backbite one another. Would 
any of you like to eat the flesh of his dead brother? Surely you would loathe it. Have fear of God. 
He is forgiving and merciful. Mankind, We have created you from a male and a female and 
divided you into nations and tribes, so that you may know one ancther. The noblest of you in 
God's sight is the one who fears God most. God is wise, and all-knowing (49:6-13). 
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The Law of the Universe 


A cow gives milk. This is a universally accepted fact. But there are few who pause to think Aow it 
accomplishes this useful feat. In fact, it can produce milk only because it has the Capacity to 
convert grass into milk. Itis this unique ability to converta simple substance into a more complex 
one which makes it possible in God’s world for it to produce the precious liquid we call milk. 

A similar capacity is found in trees and plants. From them we receive grain, vegetables and 
truits. But under what conditions does this happen? It happens when the plant receives water and 
nutrients from the earth and then converts these into vegetables and fruits. A lower entity is 
admitted into the plant, the internal mechanism of which reproduces it in the form of a higher 


entity. 














The same applies to the life of man. A process of conversion has to take place, if results are to 
be produced. To attain success, man has to take the stimuli of his environment, both positive and 
negative, his education whether good or bad, his 

moral and physical inheritance and ‘convert’ these into success in the way that a plant 
converts the nutrients from the soil into fruits. He has even to take his failures and extract from 
them such experience as will set him ona better and more successful course for the future. 

Such ts the law of the world, both for mankind and for other living things, whoever has the 
capacity to seize opportunities when they come his way and convert adverse into favourable 
circumstances will achieve success. while those who show themselves incapable of this feat will 
be doomed to failure. 

The cow has been created by God as a sign of His will. Itindeed shows us what God requires 

qs in this world. We may take in ‘grass’; but we must give out ‘milk.’ Even when people wrong 
us, We are required to convert that wrong into a right. Even when we are beset by adversity, we are 
required to turn it to good account. 





Where Islam and 
other Religions Differ 


[tis stated in the Quran: “He that chooses a religion other than Islam it will not be accepted from 
him, andin the world to come he will be one of the lost.” (3:35), 

The usual explanation of this verse is that Islam will become a means of salvation in the 
Hereafter because it is a complete religion; its Prophet is the greatest of all the Prophets; its 
Scripture is the most sacred of all the Scriptures. But this is not consistent with what is said in the 

duran. and 1s little better than a weak argument in favour of a strong point. It also contradicts the 
saying, Which appears in several places in the Quri“an, that “God does not wrong His servants in 
the slightest.” It contradicts it. because it would have us believe that God had discriminated 
between different sets of human beings, in giving to those who lived before the Final Prophet and 
inferior religion and to those who came afterwards a superior religion. Such an allegation cannot 
ve laid at God’s door. It is contrary to God’s nature that he should discriminate between his 
creatures in the bestowing of His mercy. 

The true reason for Islam being the sole way to salvation is that it is the one and only religion 
preserved in its original form. In their own times, previous religions were just as valid as Islam is 
today. But the scriptures of old were tampered with. Their adherents interpolated and deleted at 
will. This having happened, these scriptures ceased to be authentic sources for the understanding 
of the Will of God. This is the sole reason that other religions fell by the wayside in later times, 
and that Islam alone survives as the one sources of True Guidance. 





Trouble from Within 


The Muslims entered Spain in 92 A.H. and their rule in that country only came to an end in 897 
AH. But most of their 800 years there were spent in fighting the Christian armies, and during the 
last days, Muslim rule had become confined to Granada, while a vast area stretching on all sides 
was ruled by Ferdinand I (1452-1516). 

Sultan Abul Hasan ascended the throne in 870 A.H. By this time the area of the Muslim state 
had been reduced to 4,00 square miles, while Ferdinand’s Christian Kingdom had expanded t 
about 125,000 square miles. Ferdinand demanded that tribute should be paid to him by Sultan 
Abul Hasan, but the latter, being a man of courage, wrote in reply to the Christian King. “In the 
mintin Granada swords are now being made, instead of gold and silver coins, with which to smite 
vou Christians.” War then broke out between the two kings. In the course of the fighting, Sultan 
Abul Hasan deteated Ferdinand several times, but the final victory was won by Ferdinand. 

The principal reason for the Muslim defeat was the role played by Sultan Abul Hasan’s own 
son. Abu Abdullah Muhammad. After defeating Ferdinand’s armies on 27 Jamadiul Awwal, in 
887 A.H.. the Sultan returned to find that his son, instigated by his mother, Fatimah, had raised the 
banner of rebellion against him. Supported by the garrison, this rebel son seized the Alhambra tn 
1482 and made himself master of Granada. This state of affairs led to a destructive civil war. 

In the meantime, the Christian army was advancing, and one town after another had fallen 
before it. The Muslims found themselves in an ever-diminishing circle until only the doomed 
capital of Granada remained in their hands. Abu Abdullah was was asked to surrender the city, but 
he refused, Ferdinand then with an army of 10,000 horses entered the plain of Granada and laid 
siege to the capital. The city was finally starved into surrender. The Christian army then =" 
Granada on January 2, 1492 and, on its towers, the crescent was supplanted by the cross. 

Most of the defeats suffered by Muslims in the past have been the result of in-fighting. But this 
factor, one of the most decisive in Islamic history, is one of the least appreciated by the Muslims of 
today, for, heedless of the lesson which the past has to teach, they continue to engage in self- 
centred factionalism and mindless insurrection. 








Another day! How wonderful! 


“When you wake up in the morning, jump out of bed and shout, “Great! Another day!” You are a 
success.” This was a view expressed by a prominent businessman, but it could very well be the 




















view of the scholar, the sage, the ascetic, depending upon how you interpret success. Anyone, in 
fact, who regards the new day with such optimism is surely well-equipped, mentally and 
emotionally, to tackle whatever life has in store for him. But, whether we regard the appearance of 
the new day as one more joyful occasion for work or not can we honestly say that we have ever 
stopped to ponder over the miraculous aspect of day following night, for all eternity, as a result of 
the earth rotating on its axis and of the sun’s never ceasing to flood with life-giving light on ever- 
changing hemisphere? Have we ever thought of this alternation of day and night as a totally 
unique occurrence and of this all being part of the divine pattern which produces such 
advantageous conditions for human existence? Nowhere in the universe, in fact, are there prime 
conditions such as we have on earth for the emergence and development of life as we know it. 
_ Other heavenly bodies are either too hot, too cold. too gaseous, too windswept or too fiery, or can 
Q)be like Jupiter and the moon, proceeding in their respective orbits without rotating on their axis, 
so that one half of the globe is permanently illuminated while the other is for ever plunged in 
darkness. The denizenof such a sphere would have no rising sun to stir his enthsiasm and no 
peaceful sunset to signal the moment for rest. He would have no periods of vigour and 
achievement alternating with soothing periods of repose. For the human being, accustomed to his 
diurnal nocturnal alternation, such an existence would be one of utter staleness and weariness, 
with no refreshment ever in sight. Yet this pattern, to which all living things on earth have been 
attuned from time immemorial, is something which we take for granted, and for which we do not 
consider it necessary to offer up our thanks. But this unique ordering of day and night is God’s 
own doing, for the especial benefit of man, and we would do well never to lose sight of what an 
extraordinary blessing itis. 
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& How do You Win a Nobel Prize? 


Nobel Laureate Professor Abdus Salam toured several! Indian cities in 1986, and in one of the 
speeches he made (/imes of India, 16 January, 1986), he cited South Korea as an example of 
extraordinarily rapid national development. He said that about 15 years ago, the gross national 
product per capita there was equal to that of India. but that thanks to the efforts the Koreans had 
made. it Was now many times more. Giving the example of the team, who had come from South 
Korea to Trieste, in Italy, where he resides, to find out from him how Nobel Prizes were won. he 
said that a similar spirit needed to be inculcated inthe people of the Third world. He felt thatit was 
this questing spirit which was the basis for all progress, be it of an individual or of a nation, and 
that this was true of progress both in this world and in the world hereafter. 


All too often a process of stagnation sets in the affairs of a nation and it would appear that an 
impasse had been reached in developmental matters. Instead of progress, there 1s decay. Instead 
of effort, there is inertia. When this stage is reached, a nation begins to tumble in disarray down 
the ladder of progress towards the lowermost rung and it is only the seekers, the strivers who can 
pull it upwards from such an ignominious position and set it back on the path of progress. Itis only 
the questing spirit which can put it right up on the topmost rung of the ladder of progress. 





From Denial to Belief 


v 


Professor Chandra Wickramasinghe, a Sri Lankan who heads the department of Applied 
Mathematics and Astronomy at University College, Cardiff, Wales, has been conducting 
research into the origin of life since 1962 in collaboration with the eminent English scientist, 
Professor Sir Fred Hoyle. The results of their research have been published in the form of a book 
entitled, /vo/ution from Space. 

When the two scientists began their research, they were both agreed on one point: That the 
notion of a creator is inconsistent with scientific principles. But they were so shocked by their 
ultimate findings that they had to make a drastic reappraisal of their thinking. “From my earliest 
training as ascientist,” says Wickramasinghe, “I had been thoroughly brainwashed into believing 
that science cannot be consistent with any kind of deliberate creation. That notion has had to be 
very painfully shed. | am quite uncomfortable in the state of mind I now find myself in. But there 
isnological way out of it.” 

Both scientists made separate calculations of the mathematical probability of life on earth 
having begun spontaneously. Quite independently of each other, the both arrived at the same 
conclusion that the odds against life on earth having had an accidental beginning were staggering 
— in mathematical jargon, 10 to the power 40,000. Add 40,000 noughts to the number one and 
you have the figure. “That number is such an imponderable in the universe that | am 100 percent 
certain that life could not have started spontaneously on Earth.” says Wickramasinghe. 

As they write in their book: “Once we saw that the probability of life originating at random is 
so utterly minuscule as to make it absurd, it became sensible to think that the properties of physics 
on which life depends are in every respect deliberate.” 

“Sir Fred Hoyle was tending much more than | towards the higher intelligence Creator, 
Wickramasinghe explains.-*l used to argue against it, but | found myself losing every argument. 
At the moment | can’t find any rational argument to knock down the view which argues for 
conversion to God. If | could have found an argument — even a flimsy one — I would not have 
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been a party to what we wrote in the book. We used to have open minds; now we realize that the 
only logical answer to life is creation, and not accidental shuffling. I still hope that one day I may 
go back to favour a purely mechanistic explanation — I say ‘hope,’ because | still cannot come to 
terms with my conversion. 

“My being a Buddhist — albeit not an ardent one — was never a problem, because it is an 
atheistic religion which does not profess to know anything about creation and does not have a 
creator built into it. But I now find myself driven to this position by logic. There is no other way In 
which we can understand the precise ordering of the chemicals of the universe except to invoke 
creation on a cosmic scale. 

Until recently, belief in God was considered to be a mere personal creed, unsupported by 
rational thought. In recent decades, however, this situation has chan ged. Now evidence has again 

q) d again come to light which makes belief in God a scientifically credible concept, rather than 
Just an institutionalized form of anthropomorphism providing a personally desirable creed. 

The latest findings of science impress upon man the abstract reality of God’s existence. 
Granted that there is a God, what should man’s relationship with Him be? Science does not and 
cannot occupy itself with this problem. Thisisa question which can only be answered by religion. 

Basically, all religions do attempt to answer this question, but to what extent they are 
successful is difficult to determine considering that, besides Islam, no world religion has been 
preserved in its original form. Other shortcomings in present-day reli gions, no matter what their 
antiquity, are, in some cases, the absence of the concept of a God, (or Creator and Sustainer) and 
in other cases, the proliferation of gods and goddesses. The definition of man’s relationship with 
God (or the absence of one) by such religions is impossible to accept, because the premises on 
which they base their doctrines are false. Science certainly does not support polytheism, Just as it 
does not support unconscionable ‘reli gious’ tenets such as discrimination on the basis of col our 
and race. 

Just as science brings one to belief in God, so also does jt bring one to beliefin Islat, for Islam 
‘ythe only religion which is completely consistent with scientific facts. Science shows that the 
universe has a God —a fact, which in itself, is enough to prove the agnostics wrong. A study of 
the cosmos shows that it operates in unity and harmony, thus ruling out the possibility of there 
being many gods, as is claimed by certain religions. Conversely, such a study makes it abundantly 
clear that there can be only one God — a concept faithfully presented by Islam, but by no other 
religion. And as for man’s relationship with God, the only religion which can properly define it is. 
again, Islam. 











Let not the Scourge of God be Visited Upon Us 


Those who keep dairy cows are faced with the perennial problem of preventing the calves from 
drinking up all their mothers’ milk. This problem is often solved by tying a thorny piece of wood 
to the calves’ heads, so that when they go to drink milk, the thorns prick the udders, causing the 
cows to shy away. | | _ 

This ‘throny’ approach is reminiscent of the way present-day Muslims behave when they 
attempt to communicate the divine message with which they have been entrusted to other nations. 
of the world. Although duty-bound to convey the message of Islam to others, they have chosen 
instead to pick political and economic quarrels with those to whom they should be bringing the 
word of God. They have simply become worldly rivals of other nations instead of being their 
religious guides and mentors. Their politics of confrontations are like thorns on the face of the 
Muslim community which drive non-Muslims away before they can drink the God-given milk of 
Islam. | 

If we truly believe in the advent of the Last Day, when people will be called to account for 
their actions, we must do our utmost to shed these ‘thorns.’ If we fail to do so, there is a real 
danger of incurring the wrath of God and having to suffer punishment for the sins of others as well 
as for our own. We must at all times create an atmosphere which fosters receptivity to the 
message of Islam and encourages others to see it in its true perspective. 





The Dire Effects of Drinking ‘ 


A picture published in the /ndian Express on August 9th, 1986 shows a number of sad-looking 
individuals with their feet in plaster. Employees of the Chandigarh Fire Service, they had been 
ordered, while on duty, by Mr R.K. Ranga, Deputy Commissioner and Director of Fire Services, 
tojump from the top of a 10 foot high fire engine. In complying with this order, they either broke 
their feet or were otherwise serverely injured. 

Mr Ranga explained that he had ordered them to jump in order to test their physical fitness. 
The explanation that the firemen gave was that when Mr Ranga gave this order, he was acting 
under the influence of alcohol. 

It is an accepted fact that drunkenness and crime are closely interrelated. Drinking causes 
such a degeneration of the mind that one’s moral sense remains In abeyance, and there are few 
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improprieties that one stops short of. It has been statistically proved that most road accidents 
occur due to drinking. | 

The Encyclopaedia Britannica (1984) has this to say: 

A special offence related to drinking is alcohol-impaired driving of motor vehicles and the 
resulting high rate of accidents, with fatalities, personal injuries, and property damage. Alcohol, 
for example, is involved in about one-third of the more than 50,000 annual road traffic fatalities in 
the United States, in possibly 500,000 injuries to persons, and in more than 1 ,000,000,000 worth 
of property damage (1/449). 

On November 6, 1985, 7he Times of India published a report entitled, ‘Drink Before Crime.’ 
This report 
__ underlined the intimate relationship between crime and the consumption of alcohol: 

&) 


More than half of the jail inmates convicted of violent crimes had been drinking 
before committing offences, says an official report. In a grim study of alcohol’s 
role in fueling crimes, a report by the U.S. Bureau of Justice showed that, 
‘altogether, 54 per cent of 32,122 people convicted of violent crimes had been 
drinking’ reports A.P. 

Itis an indisputable fact that excessive drinking is one of the greatest causes of 
evil today, for it paralyzes the human capacity to think and feel. It suppresses the 
voice of conscience which point to what is right and what is wrong, warning man 
of the consequences of his deeds. What should be the greatest deterrents to the 
committing of crimes — a sense of shame, fear of consequences, love of one’s 
fellow-men — are stifled by the state of intoxication which leaves man senseless 
and without scruples. 

That is why, in all revealed scriptures, alcohol is declared unlawful. Even a 
small quantity of 1t, which might appear to be harmless, 1s prohibited, so that man 
¢ should adopt an attitude of total disgust towards it and treat it as the abomination 
thatitis. 


A Clear Victory 


Any conflict has two perpetrators, and there are invariably faults on each side 
which cause and exacerbate it. It takes two to make a fight. If one party withdraws 
itself from the region of conflict then the other will remain alone there: it will have 
none to fight against and the conflict will disappear. 








If, on the other hand, each party waits for peace initiatives to come from the other 
side before undertaking conciliatory moves of its own, then the misturst between 
the two sides will continue to grow. The inevitable result will be escalation of the 
conflict between them. 

Hindu-Muslim communal riots, which have become a regular feature of Indian 
life, are example of such conflict, which can only ended by unilateral action from 
one side. There are examples in the life of the Prophet of Islam which show that it is 
the Muslims who should take this initiative. Worldly rivalry and conflict between 
Muslims and non-Muslims means that the latter see Islam, not in its true light, but 
through the tainted vision of their own prejudice: Muslims are their enemies so they 
adopt an antagonistic posture towards Islam as well. This is a situation which 
should be intolerable to Muslims, whose overriding concern should be for the trud 
message of Islam to reach other peoples in all its purity, and in an atmosphere 
conducive to objective and dispassionate consideration. Seeing that such an 
atmosphere cannot be generated where there is conflict and misturst, they should 
ensure an end to conflicts with other peoples; they should take unilateral steps for 
peace, without waiting for the initiative to come from the other side. 

This is exactly what the Prophet of Islam did at Hudaibiya (6 AH). By refusing to 
be provoked in the face of harassment from the Quraish, and accepting all their 
demands, he put an end to a conflict which had been raging for twenty years. In 
doing so he defused the tension which had marked relations between Muslims and 
their non-Muslim compatriots. The result of his seemingly capitulationary action, 
as the Qur’an tells us and history verifies, was a “clear victory” for the Muslims. 

If the Muslims are to detonate the sitting bomb of communal riots, as it is their 
duty to do, they can only do so by following the example of the Prophet, and 
refusing to be provoked, even in the face of provocation from the other side. Failure 
to do this can only result in further escalation in a conflict which serves only t© 
distort Islam in the eyes of others, especially their adversaries. 





Ego and Conscience 


From the Qur’an we learn that man is born with two distinct and often opposing faculties: nafs 
cammara (12:53) and nafs lawwama (75:2). In today’s terminology they are more familiar to us as 
ego’ and ‘conscience. | 
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In normal circumstances, one’s ego lies dormant, but when provoked, the egoistic 
lemperament being one of rebelliousness, it leads us into all manner of evils. It has very aptly 
been said that “when one’s ego Is touched, it turnsinto superego, and the result is breakdown.” 

But the side of one’s nature which is ruled by conscience — nafs Jawwama — is the very 
opposite because of its inherited function of distinguishing between right and wrong. One whose 
conscience is truly alive experiences pleasure in doing what is correct, and shamein doing whatis 
wrong. 

Itis a wise man who avoids wounding the ego of a potential rival. The ego should be allowed 
to slumber peacefully. It is his conscience which must be aroused, for it is that God-given part of 
his mentality which, in di stinguishing between right and wrong, will never allow the ego to assert 
itself. When one probes more deeply into the conflicts of modern times, one finds invariably that 


1s the ego which has been aroused and has run amuck. 


According to the Qur’an, the conscienceis the creation of God and, as such, is changeless. We 
must learn to look upon it, therefore, as a Master Key. If we succeed in finding it, and using it 
judiciously, all the doors which seem at the moment to be so irrevocably closed to fri endship and 
cooperation will at once be thrown open to mutual understanding and harmonious social living, 





GOD ARISES 


A book by Maulana Wahiduddin Khan in serials. 
Vi 


Affirmation of Prophethood 


The Second basic tenet of religious belief is the concept of prophethood. Throughout the 
ages, God has conveyed His will to mankind through men of superior virtue, whom He has singled 
out from amongst all other human beings to be His prophets. Since there is no visible link between 
God and His messengers, claims of divine revelation are often doubted. Their truth becomes apparent, 


though, when we compare them with other events of this nature which have come to our 
knowledge. 


Sounds ‘are produced around us which are aurally undetectable, either because their 
frequency is too low or too high, or because they are too faint to impinge on our ear drums. But 
we know that they are a reality, because we now have such supersensitive sound-detecting devices 
as can record the movements of even a fly, moving miles away, as accurately as if it were buzzing 
around our ears. Even the collisions of cosmic rays can be recorded. Such devices are widely 
available today, yet such refinements of detection ‘and registering of sound might conceivably seem 
impossible to one endowed only with the five senses provided him by nature, if he had somehow 
remained in ignorance of modern technological advances. 


Such feats are not confined only to mechanical apparatus. The study of animals reveais 
that they have been endowed by nature with similar powers. A dog, for instance, with its highly 
curious nose, can smell an animal at a point from which it has long since departed. The special 
ability to track by scent is frequently used in the investigation of crime. A lock broken open by 
thief is given to a dog to sniff, then the dog is unleashed. Out of a whole crowd of people, the 
dog will pick out the real culprit just by using his highly developed sense of smell. Similarly, there 


are many animals which can detect voices at pitches above or below the normal range of human 
hearing. 


Investigations have revealed that animals, who were formerly considered to communicate 
telepathically, actually emit signals which are unaudible to the human ear. A tiny creature like a 
female moth can emit signals which are picked up and responded to by male moths from great 
distances. The male cricket rubs its wings together to produce a sound which, in the silence of 
the night, can be heard half a mile away, vibrating 600 tons of air in the process. This is how the 
cricket calls its mate. The female answers in some mysterious ‘soundless’ way, yet the male 
receives this signal and sets off unerringly to join his mate. It has been discovered that the auditory 
ability of the common grasshopper is so refined as to be able to detect even the slightest movements 









































of the radicals of a hydrogen atom. 


There are innumerable examples of this kind which show that invisible and unaudible means 
of communication do exist, being perceptible only to creatures whose sensory abilties are more 
highly developed than man’s. In view of our acceptance of such natural phenomena, there should 
be no great element of mystery in someone claiming that he receives messages from God which 
are not heard by ordinary people. When there are voices which only mechanical devices can detect 
and record, and messages are transmitted which are picked up only by animals with specially 
developed sensory perception, why should it appear strange that God communicates His message 
to specially endowed individuals in ways undetectable to others? The truth is that revelation, far 
from running counter to our observations and experiences, is a higher and more refined form of 

@ communication than our normal senses are capable of grasping. 


Studies of telepathy and clairvoyance have revealed that certain human beings can 
communicate with others without recourse to speech, hearing, mechanical aids, etc. This potential 
presumably exists i all human beings, albeit in a rudimentary form. Dr. Alexis Carrel states: “The 
psychological frontiers of the individual in space and time are obviously suppositions.” 


Just think that the hypnotist can cause his subject to fall into a trance without having recourse 
to any external medium. He can then make his subject laugh or weep, in fact, give any response 
he wishes, and he can also communicate certain ideas to the mind of the hypnotized person. It is 
an activity in which hypnotist and subject are linked together by an invisible bond: no other person 
other than the hypnotist and his subject can feel the effects of it. How is it then that contact of 
this nature between God and man seems so unthinkable? After having admitted the existence of 
God and having observed or experienced telepathic communication in human life, we are left with 
no grounds for denying divine revelation. 


A suit was filed by the Bavarian authorities in December, 1950, against a hypnotist, one 

BP ssitec Strobel, for having telepathically interrupted a radio programme, while demonstrating his art 

at the Rijna Hotel in Munich. What happened was that Strobel picked out a playing card, handed 

it to a member of the audience and asked him to note the suit of the card without disclosing this 

to him or to anyone else. The hypnotist then claimed that, even without knowing the number and 

suit of the card himself, he would transmit these details to an announcer, who was reading the 

news on Radio Munich at that time. Seconds later the audience were astonished to hear the 

announcer say in a faltering voice, “Rijna Hotel, trump card.” The member of the audience who 
had co-operated in the experiment confirmed that this was indeed what he had mentally noted. 


The horror of the announcer was evident from his voice, but he continued reading the news. 
Meanwhile, hundreds of listeners were telephoning the broadcasting station to find out what had 
gone wrong. They had obviously grasped that these words had no place in thé context of the news 
and many of them alleged that the newsreader had been drunk. A doctor was immediately sent 
for and, examining the ‘patient’ found him in an extremely agitated state. He told the doctor that 
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while reading the news, he had suffered from a severe headache all of a sudden, and that later 
he could not remember what had followed. 


Now, if a mortal being can be endowed with telepathic faculties which permit him to transfer 
thoughts from one person to another without there being any visible link between the two and when, 
moreover, they are situated at prodigious distances from each other, why is it that the same kind 
of communication from the Lord of the Universe is considered inconceivable? Given this 
demonstration of a purely human capacity, we should have no difficulty in understanding how contact 
between man and God can be made without any visible medium, and how ideas can be transmitted 
from one to the other with no loss or distortion whatsoever. The perfect form of such communication 
is known specifically as ‘revelation’ in religious terminology. Revelation, in essence, is a kind of 
cosmic telepathy. 


Evidence of its reality clearly emerges from the migratory habits of birds, who move from 
one part of the world to another along well-defined routes in search of more abundant food and 
better lives, returning with the changing seasons to their point of departure. Unlike man who needs 
information and guidance about routes and destinations before he sets off on a journey, the birds 
fly swiftly and unerringly towards their destination along ‘flyways’ which take them across wide 
stretches of water at their narrowest points thus keeping them above land for the maximum period 
possible. There is no evidence that for this to happen any information, gathering process or any 
exchange of ideas takes place. We must assume then that their guidance is from some external 
source, just as, according to the Quran, God made certain revelations to the bee(16:68) which led 
to its existence being so highly organised. Birds do not, like man, carry out research and pass on 
information. If man were to be denied access to the historical information which has been 
accumulating over the centuries, or to the institutions which made the exchange of ideas a fruitful 
reality, he’ would be unable to accomplish anything. For instance, it‘is doubtful if Columbus would 
have sailed west in 1492 in the hope of finding India, if he had not been influenced by the ideas 
about the roundness of the world which were propagated by Latin translations of the works of, 
Al-Idrisi, (1100-1165) an Arab geographer and scientist who wrote one of the greatest mediaeval 
works on geography. The latter in his day had derived this idea from the Hindi concept of Arin. 
Columbus’ experiences in turn increased to the knowledge of his successors, and so the chain of 
learning was added to till the science of geography reached its present state of progress. If a 
captain with confidence sails his ship from one shore to another of a vast ocean, or a pilot makes 
a perfect flight across several continents, it is thanks to the accretion of centuries of experience. 


The birds have no such source of knowledge or means of communicating experience. They 
do not exchange ideas in the way that men do. No bird can collect and write down its experiences 
in book form for the future guidance of its successors. In spite of this, these birds manage to 
travel enormous distances, just like human beings, but with much greater accuracy and economy 
of effort. They move from one place to another with the precision of a rocket going into space 
by means of radio control. 
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The map on the next page shows the interncontinenta] journeys of the birds from the colder 
Russian and European countries to the hotter regions of Africa and Asia. During this long journey 
they cross the Caspian, the Black sea and the Mediterranean-three seas no less. Far from flying 
in just any direction in an unaware, haphazard fashion, they unerringly follow the shortest route 
over the sea. In so doing, they can spend as little time as possible above water, where they 
cannot alight periodically for food and rest. Have a look at this map from right to left. The first 
flock of birds from Europe arrives at the Caspian, makes a detour around it, splitting into two 
groups, one of which goes via the Karakeram, the other flying by the side of Caucasus. Both 
arrive in Asia and land at I their desired destinations. Exactly the same course is followed when 
the birds arrive at the Black Sea. There they again divide themselves into two groups, one going 


qY the west coast and the other by the east. And onwards they go until they reach the Asian 


regions. The third flock travels as far as Bulgaria, then diverts its course towards Turkey and follows 
the coast of Palestine, Lebanon and Syria in order to reach Suez, from where it enters Egypt, 
then travels onwards into Africa. The fourth flock wings its way to Greece with its many long 
promontories which help them southwards. The birds touch down in Greece and Crete while cross- 
ing the Mediterranean -at the narrowest point geographically. It is obvious that the birds take this 
route so as to spend the shortest possible time over the sea. Fifth flock of birds turns towards 
Italy then Sicily, making a long flight southwards above the land and crossing the remaining narrow 
strip of sea to reach the north coast of Africa. The sixth flock flies towards France, then Spain, 
then crosses over the Straits of Gibraltar where the land masses of Iberian Peninsula and the coast 
of Africa are only ten miles away from each other. From there they reach West Africa. 


There is something quite extraordinary about these flights. An ornithologist writes: “Birds 
have evolved a highly efficient means for travelling swiftly over long distances with great economy 
of energy.” 


é, But their minds are quite inferior to the human mind. And they have no way of receiving 
*help fr 


om the various fields of science. Nor js there any evidence to indicate that the birds have 
acquired their abilities through a process of evolution. How is this astonishing phenomenon to be 
explained? A thorough examination of the subject produces Only two possible suppositions firstly, 
that these birds have a complete knowledge of the geography of Europe, Asia and Africa, and of 
their lands and seas, a notion which is purely conjectural, this never having been borne out by 
research; secondly, that they are being given constant geographic guidance by some invisible remote 
control arrangement such as is given to unmanned rockets by radio? control. 


This second supposition is closer to the facts and makes the concept of revelation fully 
understandable in terms of religion. It means, quite simply, that God sends His guidance to man by 
Just such invisible means, to ‘show him what he must do and what he must not do. There being no 


The flight of these birds can have no other true explanation than that they do receive some kind 
of external guidance. When there exist no known causes within the birds, we must needs attribute 
their uncanny sense of timing and direction to external causes. The claim of the prophet that he 
received unseen guidance from God was certainly quite extraordinary. But such unseen guidance 
should not seem strange in the present universe, where there are so many such examples, one 
very obvious one being that given to fish such as salmon and eel to enable them to return across 
half the world to their breeding places in order to spawn. 


Once we have admitted the possibility of divine revelation, we must establish whether there 
is any real need for God to address Himself to particular human beings in order to have His 
message conveyed to the rest of humanity. The most telling evidence to this effect is the fact that 


the message the prophets bring the truth-is man’s greatest need. From time immemorial man has, 


gone in search of reality, but has found it impossible to discover unaided. He longs to understand 
what the universe is, how our life began, and what its end will be. He seeks to understand the 
true nature of good and evil, and how mankind may be controlled. He needs to know how to 
organize life so that all aspects of human relations are given due recognition and can have a balanced 
srowth. So far, man’s attempts to find answers to these age-old problems have met with utter 
failure. It has taken us only a relatively short time to acquire a vast knowledge of the material 
world, and branches of such learning as pertain only to the physical aspect of life continue to 
proliferate. But in the sphere of human sciences, the most prolonged efforts on the part of the 
best brains have failed to determine even the most basic factors in this field. What greater proof 
can there be that we need the help and guidance of God? Without this, we cannot arrive at the 
fundamental principles on which we should lead our lives, we cannot understand what is meant by 
religion, and we shall certainly never discover what is ultimately the truth. 


Modern man has admitted that life is still a great, unsolved mystery. He is, nevertheless, 
confident that one fine day he will unveil it. But the brains which are bent to the human sciences 
have yet to discover the reality they are wandering, adrift, in a world of their own fantasies. This 
is because the present environment developed by science and technology does not suit man as a 
living creature, and is, therefore, hardly conducive to the reception of divine inspiration. The sciences 
concemed with inert matter have made immense progress, but those concerned with living beings 
are still in a rudimentary state. The French Nobel Laureate Dr. Alexis Carrel states: 


The principles of the French Revolution, the visions of Marx and Lenin, apply only to 
abstract men. It must be clearly realized that the laws of human relations are still unknown. Sociology 
and economics are conjectural sciences that 1s pseudo-sciences.’ 


No doubt science has developed immensely in modern times, but human confusion has not 
been helped by this. In Limitations of Science J.W.N. Sullivan points out that the universe that is 
in the process of discovery by science nowadays is the most mysterious issue in the entire history 


of intellectual thinking, and that although our present knowledge of nature is much richer than in 





any previous epoch, even this is insufficient because, no matter where we turn, we are faced with 
ambiguities and contradictions. 


Attempts by material science to discover the secret of life have been such pathetic failures 
that they leave us with the uncomfortable thought, finally, that it is undiscoverable by man. If the 
reality of life is to remain unkown, how are we ever to function satisfactorily as individuals and as 
communities? Our finest feelings demand to know it. The intellect - the most superior part of our 
being has an eternal craving for this knowledge. The whole system of life is fast deteriorating and 
without it, there can be no improvement. Yet there appears to be no solving of this great mystery. 
It is the most urgent need of the hour, but it is something which we cannot achieve on our Own. 
Is this state of affairs not proof enough that man is badly in need of revelation? - 


The indispensability of the knowledge of the reality of life, and this knowledge remaining 
undiscoverable, are clear indications that it must be provided from an external source, just as heat 
and light in the form of the sun’s rays are provided by nature. Once we accept both the possibility 
and the necessity of divine revelation, we have to ascertaih whether or not the person who claims 
prophethood is a true recipient of God’s word. We do believe that innumerable prophets have been 
raised up” by God. In the present chapter, however, we shall deal only with the claim of Muhammad, 
upon whom be peace, to definitive prophethood. An affirmation of his prophethood implies an 
affirmation of all the prophets who came before him, because the Prophet Muhammad, instead of 
denying the claims of his predecessors, testifies to the bonafides of all true prophets. Being the 
last in the long series of prophets, he continues to remain a prophet for the present as well as for 
future generations. From a practical point of view, the salvation or damnation of mankind thus 
depends solely ‘upon the affirmation or denial of his prophethood. 


Muhammad was born in the early hours of the 29th of August, 570 A.D., in Mecca. But 


_ it was not until he had attained the mature age of 40 that he announced that God had chosen him 


as’ His last prophet, that He had revealed His message to him and had entrusted him with the 
duty of conveying it. to all of mankind. Whoever obeyed him would be amply rewarded and whoever 
disobeyed would be destroyed. 


This call, in all its intensity, is as relevant to us now as it was in the Prophet’s day. This 
is not a voice to be listened to with scant attention, for it makes a great demand and calls for 
deep thought. If, upon reflection, we find it false, we are at liberty to reject it, but if we find it 
true, we must accept it wholeheartedly. 


According to modern thinking, it takes three stages for any idea to be accepted as a 
scientific fact; hypothesis, observation, verification. First of all, an idea, or hypothesis, takes shape 
in the mind, then it is subjected to observation and when observation testifies to it, the hypothesis 
comes to be recognized as an established fact. 


According to this system, the claim of prophethood by Muhammad is now before us as a 











‘hypothesis’, and we have to see whether observation confirms it or not. If observation speaks in 


its favour, this hypothesis will acquire the status of a verified fact and we shall have, perforce, to 
accept it. 





Let us see what observations are required in order to testify to the ‘hypothetical’ claims 
of the Prophet. In other words, what are the external manifestations in the light of which it may 
be determined that he really was a messenger of God? What are those qualities which come 
together in the personality of such a messenger, the presence of which cannot be explained except 
in terms of his being a prophet of God? One who claims to be such must of necessity be in 
possession of two special qualities. 


Firstly, he must be an absolutely ideal man. One who is selected from all mankind to have 
a special relationship with God for the purpose of revealing the divine way of life, so that the \ 
lives of all mankind may be reformed, must surely be the most superior individual of the entire 
human race. He must personify to perfection every high ideal. And if his life is, indeed, adorned 
with such ideals this is ample evidence of the truth of his claim. If his assertion were unfounded, 
the ideals he preached would not be enshrined in his person to such perfection, and he would not 
morally stand out from the whole human race. 








Secondly, his message should be replete with such truths as are beyond the reach of common 
men as might be expected only from one whose source of information is the Lord of the Universe. 


These are the criteria by which we have to judge the claim of prophethood. 


So far as the first criterion is concerned, history bears witness to the fact that Muhammad, 
upon whom be peace, was of an extraordinary character. There are those who, out of sheer 
obstinacy, will doggedly assert the reverse, but anyone who studies the facts objectively and in an 


unprejudiced way will surely grant that the Prophet’s life was quite exemplary from’ the moral point 
of view. 





Prophethood was conferred upon Muhammad, upon whom. be peace, in his fortieth year. 
The whole period of his life ‘prior to this was so markedly of a high moral character that he had 
earned himself the title of ‘‘As-Sadiq al-Amin,” or “the truthful, the trustworthy”. Throughout the 
entire region where he lived, he was highly thought of by everyone, being considered the most 
honest possible person and incapable of telling a lie. 


Five years before the commencement of his prophethood the Quraysh, in Mecca, decided 
to reconstruct the Kabah after a sudden flood had shaken its foundation and cracked its walls. 
The work began, and new walls were built. As the walls rose from the ground and the time came 
to place the sacred black stone in its place in the east wall, they differed as to who should have 
the honour of laying it in place. Competition was so keen that it almost led to a new civil war. 
Four or five days passed in this state. Then Abu Umayyah, son of Mughirah al-Makhzum, suggested 
to the Meccans, “Let the first one to pas,s through the gate of the Ka’bah next morning be our 





arbitrator in this dispute.’ And the first one to pass through the gate was Muhammad. When people 
beheld him they called out, ‘There goes al-Amin (the trustworthy)! We shall agree with his verdict. 


We know of no one in history whose life (before it became the object of controversy in 
the wake of prophethood) remained an open ‘book before his fellow men for all of forty years 
without his extraordinary reputation for high moral values and sterling character ever once being 
assailed. 


His first experience of divine revelation took place in the Cave of. Hira. It was an astounding 
incident such as he had never before experienced. Trembling with fear and stricken with awe. he 
left for home. Shivering and shaking, he told his wife, Khadija, what had happened. She implored 
him not to feel afraid and reassured him by saying, “By God, He (God) will not let you down: 

é.. speak the truth, you help the needy, rescue the weary; you are kind to your kin; you are 
honest and trustworthy. You return good for evil and you always give people their due.” 


When Muhammad, upon whom be peace, conveyed the message of Islam to his paternal 
uncle, Abu Talib, the latter did not accept it, saying. “I cannot abjure the religion ‘of my father.” 
But it is interesting to note his reaction to his own son, Ali, coming under the prophet’s influence. 
In his book, The Ideal Prophet, Khwaja Kamaluddin records him as saying, “Well, my son, he 
(Muhammad) will not call thee to anything save that which is good; therefore. thou art free to 
cleave unto him” (po 211). 


After being entrusted with the divine mission, the Prophet. called his people together for 
the first time near Mount Safa. Before conveying his message to the people assembled there, he 
first asked them, “What is your opinion of me?” They all replied in unison, “We have never seen 
anything but truth in you.” 


This distinguished historical record of the Prophet’s life prior to his prophethood is unparalleled 
¢ history, and is such as no poet, philosopher, thinker or writer can lay claim to. 


When Muhammed, upon whom be peace, proclaimed his prophethood, the Meccans, who 
were thoroughly acquainted with his virtues, could hardly repudiate him as a liar or a fraud, because 
this would have been totally at variance with the life he had led uptill then. His message was 
regarded rather as a form of poetic exaggeration, the result of mental disorder, or witchcraft, while 
some held that he was possessed by an evil spirit. His opponents gave voice to all these misgivings, 
but they did not dare cast aspersions on his personal honesty, truthfulness and integrity. How 
remarkable it is that a people, provoked to the extreme at his call, turned into his direct enemies, 
expelled him from his home town, yet continued to refer to him as being ‘honest’ and ‘trustworthy’. 
In Ibn Hisham’s The Life Of Muhammad‘ this is testified to: “It happened that whenever in Mecca 
anyone had to keep anything safely, he would entrust it to the Prophet, as everyone was sure of 
his truthfulness and honesty” (Vol. II, p. 298), 











In the thirteenth year of his prophethood, at the very moment when his opponents had 
blockaded his house in order to assassinate him as he came out, the Prophet was instructing Ali, 


his cousin, to tarry in Mecca until he had returned all the things given to him for safekeeping to 
their rightful owners. 


Nadhr ibn Harith, one of the Prophet’s opponents and the most seasoned of all the 
Qurayshites, one day addressed his people thus: “O, Quraysh, the message of Muhammad has put 
you in such an awkward (difficult) position that you are left with no solution. He grew up to a 
mature age before your very eyes. You know very well that he was the most sincere; most honest: 
most trustworthy and most dear to you all. Now When his hair turned grey and he presented before 
you something which you have received, it was you that said, ‘this fellow is a magician, a poet, 
an insane person.’ By God, I have heard him, Muhammad is neither a magician, nor a poet, n, 
insane, | am sure some calamity is going to befall you.” 7 


Even Abu Jahal, the Prophet’s worst opponent and deadliest enemy, said, “Muhammad, 
| do not say that you are a liar, but I hold that the message you are propagating is not true.” 


Muhammad was a prophet sent not only to the Arabs but to all mankind. As such, he 
took it upon himself to send letters to the neighbouring kings, calling them to ‘Islam. Dihyah ibn 
Khalifah al Kalbi was chosen as the Prophet’s emissary to Heraclius, and met him at the time of 
his victorious return from the war with Persia during which he had recovered the cross which had 
been taken away by the Persians when they occupied Jerusalem. The vow which Heraclius had 
made, namely, to make a pilgrimage on foot to Jerusalem and return the cross to its original place 


could now be fulfilled. It was on this very, pilgrimage to the city of Himes that Muhammad’s 
message was received. 


Heraclius was in no way upset by it and sent for some Arabs belonging to Muhammad’s 
tribe, who had come to Syria in a caravan of Quraish® traders, they duly arrived at his court and 
Heraclius first inquired of them as to who was the closest relative of the person who had claiméey 


prophethood in their city. Abu Sufyan replied that he belonged to the Prophet’s family. Here is a 
part of the ensuing dialogue : 


Heraclius : Have you ever heard him telling a lie before he made this claim? 
Abu Sufyan : Never. 

Heraclius : Has he ever failed to keep his word? 

Abu Sufyan : No, he had never” broken any promise, any agreement. 


Heraclius : When it has been experienced that he never tells a lie when the matter is 
between men, then how can it be said that he can concoct such a great lie in the matter of God”? 


This dialogue took place when Abu Sufyan himself had not yet accepted Islam and had 












































actually been leading military campaigns against the Prophet. Abu Sucyan admitted that he had 
not felt inclined to tell the emperor the truth, but, because of his fellow Arabs being present, he 
felt obliged to do so for fear of being dubbed a liar. 


In the entire history of mankind we find no comparable paradox: a leader of men held in 
the highest of esteem by enemies so diametrically opposed to him that they were ready to 
assassinate him. The fact that even his deadliest antagonists could recognize his virtues is in itself 
ample evidence of being a prophet of God. 


M. Abul Fazal, in his Life of Mohammad, quotes Dr. Leitner as saying: “If there be such 

a process as inspiration from the source of all goodness, indeed, I venture to state in all humility, 

j hat if self-sacrifice, honesty of purpose. unwavering belief in one’s mission, a marvellous insight 

into existing wrong or error, and the perception and use of the best means for their removal, are 
among the outward and visible signs of inspiration, the mission of Muhammad was “inspired”. 


When the Prophet began to propagate his message, his own people began to persecute 
him in a variety of ways. On one occasion his path was strewn with thorns. On another he was 
pelted with filth when saying his prayers. Once, when he was in prayer at the Kabah, Uqbah ibn 
Abi Muayt, a dire opponent of the Prophet, twined a sheet so tightly round his neck that he fell 
down in a swoon. When torment upon torment failed to deter him from his resolve, the Meccans 
imposed a social boycott upon him and all the members of his family, who were then forced to 
seek refuge in one of the hilly areas on the outskirts of Mecca. In their isolation, they suffered all 
kinds of privations often going without food and water. During this period, no one was allowed to 
buy from or sell to Muhammad or his family, not even eatables. The leaves of wild bushes had to 
serve as their food. One day one of them came upon a piece of dried leather. He picked it up, 


washed it, baked it on a fire and then ate it with water. This boycott went on for three long 
years. 


e In the face of such hardness of heart on the part of the Meccans, The Prophet (when 
the boycott was finally revoked) chose to turn his attention to Taif, a city located three miles away 
from Mecca, where he hoped to call the tribe of Thaqif to Islam, and to solicit their support. The 
people of Taif not only refused to hear him, but repudiated him and his teaching outright. They 
made such insulting remarks as, “Couldn’t God find anyone but you for prophethood?” And that 
was not all. They incited the street urchins to jeer at him in the public thoroughfares. They pelted 
him with so many stones that his shoes were overflowing with blood. Whenever he sat down heping 
to have some relief, the townspeople forced him to keep walking so that they could stone him on 
the move. They kept this up for three long miles until he was enveloped by the darkness of night. 
Bleeding and exhausted, he walked on until he came to the vineyard of ‘Utba ibn Rabia, a nobleman 
of Mecca, where he finally took shelter. 





Once he said to his wife, Aisha, “I have suffered what I have suffered from your people. 
but the hardest of these days was the day of Taif.” 











The Prophet continued to preach the word of God even in the face of such terrible 
persecution. Finally, the chiefs of all the tribes unanimously agreed that assassination was the only 
way to bring his missionary activities to an end. The house of the Prophet was then laid seige to 
by young men selected by the Quraysh from different tribes to waylay him and murder him. But, 
by the grace of God, the Prophet was able to slip away from his house and reach Medina in 
safety. 


The Quraysh then resolved to wage war on him, and thus kept the Prophet and his 
companions embroiled in wars for ten long years. In these battles, the Prophet was badly wounded, 
even losing some of his teeth, and witnessed the martyrdom of many of his best companions, not 
to speak of all the suffering, misery and hardship which are inflicted on people in wartime conditions. 


Mecca was finally conqured towards the end of the Prophet's life, but only after twenty-._ | i 


three years of trials and tribulations. His enemies, who had shown themselves obdurate and 
unrelenting then stood before him in a state of utter helplessness. That was the moment to crush 
them completely. But this was not the way of the Prophet Muhammad. What other, lesser men 
would do in such a situation is common knowledge, but the Prophet did not avenge himself upon 
them for their past offences. He quite simply asked them, “O people of the Quraysh, how do you 
think I shall deal with you?” They replied, “You are our noble brother and son of our noble brother.” 
The Prophet then said, “Go, you are all free.” Stanley Lane-Poole, in his introduction to E.W. Lane’s 
Selection from the Quran elaborates upon the Prophet’s remarkable self-discipline: 


Now was the time for the Prophet to show his bloodthirsty nature. His old persecutors 
are at his feet. Will he not trample on them, torture them, revenge himself after his own cruel 
manner? Now the man will come forward in his true colours: We may prepare our horror, and 
cry shame beforehand. “But what 1s this? Is there no blood in the streets? Where are the bodies 
of the thousands that have been butchered? Facts are hard things, and it is a fact that the day of 
Mohammad’s greatest triumph over his enemies was also the day of his grandest victory over 


himself. He freely forgave the Quraysh all the years of sorrow and cruel scorn they had inflicted 


on him: he gave an amnesty to the whole population of Mecca. Four criminals, whom justice 
condemned made up Mohammad’s proscription list when he entered as a conqueror the city of his 
bitterest enemies. The army followed the example, and entered quietly and peacably and no house 
was robbed, no woman insulted. 


Had such an example of superior conduct survived from pre- historic times, perhaps in the 
form of a myth, it would have been regarded as fiction, being too astonishing to be a fact. History, 
indeed, has no match for the magnanimity of the Prophet. Sir William Muir, speaking of the treatment 
meted out to the prisoners of Badr by the Muslims, gives another such shining example: 


In pursuance of Muhammad's commands, the citizens of Medina and such of the refugees 
as possessed houses, received the prisoners and treated them with much consideration. ‘Blessings 
be on the men of Medina!’ said these prisoners in later days. ‘They made us ride, while they 
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themselves walked: they gave us wheat and bread to eat, when there was little of it, contenting 
themselves with dates!” 


The sincerity of purpose and selflessness that he displayed throughout his life have, indeed, 
no parallels in history. 


Prior to his prophethood, he had been a successful merchant and had entered into marriage 
with a wealthy widow, Khadija. But when he was entrusted with the divine mission, he gave up 
trading and even used up Khadija’s wealth in the propagation of the faith, entering upon a period 
of untold suf fering and persecution. The very necessities of life -food and water, became scarce 
and it was no uncommon thing for his followers to go without them altogether. 


Although the prospects of a far more comfortable life were always there before him, the 
Prophet continued to suffer all kinds of privations for the sake of his divine mission. During his 
Stay in Mecca, Uqba was once sent to the Prophet on behalf of the Quraysh. He said, “Son of 
my friend, be it thy aim to acquire wealth by this affair, we will assess ourselves to make thee 
our lord, and will do nothing without thee. If it be the Jinn that has taken possession of thee, we 
will bring thee ‘the most able physicians, and we will pour out our gold until they cure thee.” “Is 
that all?” asked the Prophet. “Yes”. “Well, now listen to me.” Then the Prophet, in answer, simply 
recited some verses from the Quran,’ 


In Medina, the Prophet was the ruler of a state and had such a faithful band of followers 
as would be hard to find again in the whole history of mankind. But events show that right to the 
very last moments of his life, his daily existence was humble in the extreme. 


Umar, one of his close companions, narrates how one day he went to see the Prophet at 
his home. “When I entered his room, I saw that he was resting on a mat of date palms and had 
no shirt on. The marks of the mat were visible on his back. Besides the mat. his only possessions 
were three skins, some bark placed in a corner and smal] quantity of barley. On seeing this, 
I could not help but weep. ‘What makes you weep?’ the Prophet asked. ‘The Roman and Persian 
emperors enjoy all worldly comforts, yet you -the messenger of God - are suffering so much,’ 
I replied. On hearing these words, the Prophet sat up and said, ‘Umar, what on earth do you 
mean? Don’t you want those people to have the world and we to have the Hereafter?” 


Often, month after month would pass without a fire being lit in the Prophet’s kitchen. When 
Unrwvah, one of his companions, asked the Prophet’s wives how they survived with food in such 
short supply, they answered that their diet consisted of dates and water. At times the Ansars 
(Medinan neo-converts) would send them some milk. It seldom happened that the Prophet’s family 
had enough wheat in store to.last out three days in succession. When the Prophet finally left this 
world, the material conditions of his life were in no way better. In spite of having access to all 
power, he passed his life in this state and left nothing behind him for his family. Neither did he 
leave a will. All he left behind him was the simple dictum: ‘We prophets have no heirs, whatever 
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we leave behind is to be given in alms.” These were the words of the founder of the world’s 
greatest empire, knowing full well that it was soon to annex Asia and Africa and cross the borders 
of Europe. 


These glimpses of his words and character, of his sincerity and self-sacrifice are not trifling 
exceptions. His whole life was lived out in this way. 


It will hardly be surprising then if we accept such an extra- ordinary man to have been a 
messenger of God. What would be surprising, on the contrary, would be to refuse to accept him 
as such. In our acceptance of him as a prophet, we find an explanation for his miraculous personality. 
Conversely, if we do not accept his prophethood, we are left with no answer as to the source of 
his astonishing qualities, particularly when we know that in the whole of recorded history, he ry 
absolutely unique. 


Bosworth Smith’s words are at one and the same time a recognition of the reality and a 
call to mankind to believe in his prophethood: “What more crowning proof of his sincerity is needed? 
Mohammed to the end of his life claimed for himself that title only with which he had begun, and 
which the highest philosophy and the truest Christianity will one day, I venture to believe, agree in 
yielding to him, that of a Prophet, a very Prophet of God.”* 


Man the Unknown.p. 242 

Encyclopaedia Britannicq,Vik, 12, p.179 

Man the Unknown, p.37 

The oldest known biography of the Prophet Muhammad. 

Seerat Ibn Hisbam. 

The Arabian tribe from which the Prophet Muhammad, upon whom be peace, had descended, and of which his 
grandfather Was chief. This tribe occupied a very prominent place on account of its strength And importance 
amongst the tribes of Arabia. 

7. Seerat ibn Hisham, Vol. I, p. 314. 


8. Bosworth Smith. Mohammad and mohammadanism, p. 340 
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THE SECOND SURAH 
ALBAQARH (THE COW) 


verse 63 to verse 7] 


AND LO! We accepted your solemn pledge, raising Mount Sinai high above you! [and 
saying,] “Hold fast with [all your] strength unto what We have vonchsafed you and bear in 
mind all that is therein, so that you might remain conscious of God!” 


And you turned away aftet that! And had it not been for God’s favour upon you and His 
grace, you would yourselves among the lost : 


for you are well aware of those from among you who profaned the Sabbath, whereupon 
We said unto them, “Be as apes despicable!” 


and set them up as a warning example for their time and for all times to come, as well as an 
admonition to all who,are conscious of God.” 


AND LO! Moses said unto thy people : “Behold, God bids you to sacrifice a cow.’™ 
They said : “Dost thou mock at us?” 
He answered : “I seek refuge with God against being so ignorant! 


Said they “ “Pray on our behalf unto they Sustainer that He make clear to us what she is to 
be like.” 


[Moses] replied : “Behold, He Says It is to be a cow neither old nor immature, but of an 
age in-between. Do, then, what you have been bidden!”’ 


Said they : “Pray on our behalf unto thy Sustainer that He make clear to us what her colour 
should be.” 


[Moses] answered : “Behold, (He) says it is to be a yellow cow, bright of hue, pleasing to 
the beholder.” 


Said they, : ‘‘Pray on our behalf unto they Sustainer that He make clear to us what she is to 
be like, for to us all cows, resemble one another; and then, if God so wills, we shall truly be 
guided anight!”’, 


[Moses] answered : “Behold, He says it is to be a cow not broken-in to plough the earth 
or to water the crops, free.of fault, without markings of any other colour.” 


Said they : “At last thou hast brought out the truth!” - and thereupon they sacrificed her, 
although they had almost left it undone. 
at cre ee renee ee a 
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51) 


34) 


Lit, ‘and We raised the mountain (at-tur) above you” : i.e., letting the lofty mountain bear witness, as it 
were, to their solemn pledge, spelled out in verse 83 below. Throughout my translation of the Quran, 
| am rendering the expression at-tur as “Mount Sinai”, since it is invariably used in this sense alone. 


For the full story of the Sabbath-breakers, and the metaphorical allusion to “apes”, see 7:163-166. The 
expression ma bayna yadayha, rendered here as “their time”, is explained in surah 3, not 3. 


As is evident from verse 72, the story related in this and the subsequent passages almost certainly 
refers to the Mosaic law which ordains that in certain cases of unresolved murder a cow should be 
sacrificed, and the elders of the town or village nearest to the place of the murder should wash their 
hands over it and declare. “Our hands have not shed this blood, neither have our eyes seen it” - 
whereupon the community would be absolved of collective responsibility. For the details of this Old 
Testament ordinance, see Deuteronomy xxi, 1-9. 


Lit, “lest I be one of the ignorant”. The imputation of mockery was obviously due to the fact that Moses 
promulgated the above ordinance in very general terms, without specifying any details. 


Le., their obstinate desire to obtain closer and closer definitions of the simple commandment revealed to 
them through Moses had made it almost impossible for them to fulfil it. In his commentary on this 
passage, Tabari quotes the following remark of Ibm ‘Abbas: “If [in the first instance] they had sacrificed 
any cow chosen by themselves, they would have fulfilled their duty; but they made it complicated for 
themselves, and so God made it complicated for them.” A similar view has been expressed, in the same 
context, by Zamakhshari. It would appear that the moral of this story points to an important problem of 
all (and, therefore, also of Islamic) religious jurisprudence : namely, the inadvisability of trying to elicit 
additional details in respect of any religious law that had originally been given in general terms - for, the 
more numerous and multiform such details become, the more complicated and rigid becomes the law. 
This point has been acutely grasped by Rashid Rida, who says in his commentary on the above Qur 
anic passage (see Manar J, 345f.) : “Its lesson is that one should not pursue one’s [legal] inquiries in 
such a way as to make laws more complicated.... This was how the early generations [of Muslims] 
visualized the problem. They did not make things complicated for themselves - and, so, for them, the 
religious law (din) ws natural, simple and liberal in its stfaightforwardness. But those who came later 
added to it [certain other] injunctions which they had deduced by means of their own reasoning 
(ijtihad); and they multiplied those [additional] injunctions to such an extent that the religious tw@ 
became a heavy burden on the community.” For the sociological reason why the genuine ordinances of 
Islamic Law - that is, those which have been prima facie laid down as such in the Quran and the 
teachings of the Prophetare almost always devoid of details, | would refer the reader to my book State 
and Government in Islam (pp. I 1 ff. and passim).The importance of this problem, illustrated in the above 
story of the cow - and correctly grasped by the Prophet's Companions - explains why this surah has 
been entitled “The Cow’. (See also 5:101 and the corresponding notes 120-123.) 








